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-24-Belonging to the Vniverse
Doaid ,Snindl-Rrct

(Fnn c lectarc ct the funh Tnrst Fomdotion)

elongtng to the unlverse I use the kry word belonging. I SUS-

Pect
that most of us find the conflict of belonging somervhat prob

lemat lc or e lse we wouldn 't be here And the prob lem1tical

begins long before itts matter of belonging to the unlverse. It's a

on every level, belonging to our families, belonging to our com-

belonging to our countrv On all difTerent levels, belonging IS for

a key lssue. And a problematic l$9ue. Because our maln problem

rs alienation We all expenence alienation ln different ways

with alienation from ourselves, alienation from others, alienation

our feelings The rvord dienation IS almost the one word that sums up

problems' and between these two poles of belonging and alienation IS the

of life

The realm of spiritual life. Because for me, spiritual life is not a separate

from life. But rvhen I use the word Eiinrnlit means, as the root

of the u'ord it is, aliveness. Spirit, spiins, is the life breath and so

is aliveness. An aliveness on all levels in all areas, and that alive-

that spirituality, moves between belonging and alienation. Or, you

SAv IS a move to ever greater aliveness and that means a mo\€ to

deeper belonging Or, an lncreaslng discovery of that belonging, which

have from the very beginning.

As T. S. Eliot says in The Foar Qtaftets, "\Ä/e shall not ce:ße from explo

And the end of all our exploring rvill be to arrive where we startd
knorv the place for the first time.tt And ln z more explicitly religious

Augustine says of this startlng polnt, "God closer to us than we

tO ourselves in Our heart of hearts." And yet he alsO says, "restless is our

until it rests in You, oh God.' And so from that starting point, rvhich

home, we are already closer to the ultimate than we are to ourselves, to

this belonging
Between those two pornts lies this longing to belong which continuousl v

us on until we enter through what Eliot calls in the same passage'

unknorvn remembered gate."
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It us unknown and yet it is somehow remembered because it is

we srarr from. And that is our spiritual quest. And now to bring this

ro ourselves, each one of us. And to explore it together and to see some

the impl rcattons of this quest to belong. of this longing to belong to the

verse and to that which goe.s beyond the unlverse to the horizon beyond

horizons. In order to do that together we have to appeal to our

experience in which u'e have the deepest sense of belonging' And

the moments which psychology calls peak experiences or peak
those

Everyone has these experiences and most people very early on in life,

childhood, quite frequentlY.

Even if it's only a split moment. Our whole heart goes out and

"This is it." In the sense of "That's what I've always been waiting

"Thar's what I've always been longing for." And that longing is a

to belong. And for a split moment we belong. And then we lose lt
It's gone And usually what tnggers these expenences isn't even as

lar as L sunset or waterfall, lt may Just be the dimples ln your

cheeks as you're looking at your baby. Or it may be the way a squirrel

a nut from your hand when you are feeding it in the park'

Abraham l\{aslow, the great psychiatrist, in the middle of this

coined the term peoh expeina b,ased on what is known as a mystic

The only reason why he switched ts that tn psychologic lterature

expenence sounded a little too mystlc and lt didn tt qulte slt. So he

say something that was a little more kosher ln the context of

literature
All those books of m)'stlclsm a.re about the m)'stlc expenence But,

mately, this rs inexpressible So the one way ln which lt rs somewhat

ble to us is through poetry. Kenneth Rexroth's "The Heart

obviously inspired by one ofthese experiences'

Lying under the stars in the summer night

Late while the autumn constellations climb the sky

as the cluster of Hercules falls down the west

I put the telescoPe bY . . .

my body is asleep only my eyes and brain are arn'ake

the stars stand around me like gold eyes

I can no longer tell where I begin and leave off
the faint breeze in the dark pines and the

invisible grass

the tipping eanh

the swarming stars have an eye that sees itself'

of
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All this has an e1-e that sees itself. Ancl of course, there is evell a play on

,r,61ds because they hrrve an eve trnd rvho is that I. I arn that e1,e of the uni-

verse that sees itself.

All the dilferent key u'ords are translated into experience here, trirnslated

inro inlage. The aliveness, obviousl)', the meaning. This is a nreaningful

monreut. The lrclonging, "I catt no longer tell $'here I leirve off arrd u'here I
Wgin." I nterge. I merge u,ith the universe. And it is in that sense truly a
ffak experiertce. Peek of arvareness, peak of alivcness, and trr.rlt,a mystic

ix1*ri.tr... ft is rrot onlv a contact rvith nature, not onlv a contact rvith all

thct is, trut a contact r'r'itlr the horiz.on belrrnd all that is. And then identifi-

c1tion lvith that. It's A tll\/stic expcrience bl, 1le p1sc1 simple definition of the

u'ord m1'stic; an experiencc that must be personal; an exPerience of commu-

nion in the lvords of' belonging. Of comurunion rvith realit1,. Yes, but s,ith

ultimate realitY.

And everv n'ord in that definition counts.

Let's first l<nk at it as this nr]'.stic experience, this encounter u,ith
spirit. l{ystic experience in the sense of heing ultimate; relaredness ro the

source of all there is. Relatedness to Gocl, if vou rvant to use this term

God. I'rn ah.r'a)'s hcsitant to use God because 1'ou lay 1'ourself open ro so

many misunderstancl ings.

\\/hat God nteAns, if'rhis u,ord meirns an1'thing to us, is that limitless

belonging that u,e experience in our peak ntonter.rts. All theistic religious
traditions u'ill agrce that this is definitell' the denominator for *'har .we

mean by God. That to q'hich lve ultimatell', lirnitlessll, belong.The refer-
ence point of this lrcloneing. And in this expcricnce it is no more than a

direction. The dilection of our belongine. God is the direction of our ulti-
mate belonuing.

Then, o{'course, the dilferent religious traditions fill this in and rhere's a
lot of exploration that ).ou can do in that direction. But at leasr u'e have a
comnon clenornin..rtor and n,hcther we \\,ant to use that ternr God or not,
we knorv horv it is correctlv used.

But u'e don't need to use it. \\/e can just speak, for instance, ol all
things and their course. Thc source fron.r u,hich all things corle forth.
That's rvhat \\re are concerncd s'ith in religion. The ultinrate source of all
there is. Not things ),et, but the source. Therc are things and then there is
the sourcc. Just as there is a little srream ancl there is the source of that
streanr. \\/ell, the source is not the streanr. Where it florvs, it's already the
stream. \\/hat is rhe sourcel The source is befbre ir starts f1ou'ing. It's
really . . . r,vhen lve speak about all things and the source of'all things, then
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the only ttthingtt that the source can be IS nothing If itts 4 thing,

alrvady something. Itts not the source If itts not a thing, but the source

all things, rt ts no thing But not an empty nothing Not Just a denial

thing, but the source, that nothing out of which the fullness of
comes. But I'M not concerned with the words, I'm concerned with

expenence; not things, but nothing. Because there are two things that

ln "thingstt and "meaning ,t And meanlng rs noter ou lves

Meaning ls nothing And meaning ts that source out of which

comes. Meaning IS nothing You tre not adding something to your

make vour home. That's the meanlng your home has for you Itts

something that you add to your house like you add a new room' or.a

attic, or a new roof. You're adding nothing, but that nothing is what

rers to you. so the source is that nothing and that is what religion is

That source, that horizon, that from which everything gushes fonh.

And in our peak moments' in our mystic moments' because we

mystics, we experience this nenning. Meaning beyond all things' N

a question that is very imponant to many people, and that is the

oui relatedness to the ultimate source. And how do we get from

ow

that

experience to the religionsl How do we get from religion with a capital

the religionsl
Inevitably our intellect does something with this experience,

Itt tnes to understand and interpret lt. And the moment the intellect

Prets whatts happening we have m)'th And to the extent to which

understand that poem by Rexroth as a rel lglous PGmt and lt cenainly

the extent to which rt ls the expresslon of a religious experlence, it

in a myth. And it's a very beautiful myth that deeply speaks to

the myth of the universe looking at itself through my heart,

uSr

eYst with antecedents tn more anclent myth; the poetlc

inside that IS too deep for any other expresslon. There are insights

human condition that a.te so deep that no other language will

enough to crry lt. And we hit those expenences rti'hen we are tn

lnstance. And thatts why we staft wntlng poetry when we are ln

least expresslng poeticallv or waxlng poetically Only po€tlc

it-the poettc expresslon for an inside that IS too gr@t for
carry

thatts thekind of expresslon like logic, or abstract thought, SO

that we inevitably 8et' myth And myth ls an element of every

tradition.
Secondly, our will does something with this experlence'

N wil lfu ness Our w llingness Our wil lingness IS
ot our

forwhatts god We only will what IS really good us.
can
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willingness says, our heaft says, "This is terrific. This belonging, in the
sense of belonging. This is how I would like to live." And ImmeOiately
you g:l ethics, which is the second element of every religion. what all of
the ethical systems in the world have in common is that they say, ..This 

is
how one lives when one belongs together. That is hou' one behaves
towards animals, toward plants, towards other human beings, towards the
whole universe, ll'hen one is at home in this earth household." so that's the
second element.

And the third element is that our feelings, not onll' our intellect, our
will, but our feelings come in and our feelings celebrate this experience.

And this is terrific. And the momenr the feelings celebrate the mystic expe-

rience, the sense of belonging, we have ritual. And every ritual is a celebra-

tion of belonging. Anything from a birthday partlr to a graduation, to a
religious ceremony, to a peace march, et.erything, every ritual, u'hether you
create it, or whether it's ancienr, is always a celebration of belonging. And
here we have the three elements that belong to every religion with a small

myth, ethics, and ritual. Of course, they can go wrong; myth can turn
dogmatism. Ethics can turn into moralism, and ritual can turn into rit-

But when it goes well, then myth rvill again and again lead us back
the mystic experience. Ethics will be an overflow, will be the social real-

of inner achievement and fulfillment, lirred out in community. And
will be the celebration of it. The joy of life. All of life can become

ritual.
lrt us look at this once more. This experience, but not primarily under
religious aspect, not primarily under the aspect of spirit, but now under
aspect of nature and of our dealing rvith nature. And here you have first

you could call cognition. What narure is, is that u'hich gushes fonh
our doing anything. That's u'hat nature is. We spoke before of the

and then we speak about that rvhich gushes forth. And that is nature.
the very term, notilre) the very root that stands behind this means this

fonh. lbu have it in nativity where something comes fonh. Our
contact with nature, in this poem, for instance, or in any such situation

we lie under the starry skies is cognition. That is still wordless. And
that very word, cognition, has also the same root in it. It's c0- that
togaher and then again this gushing forth. So rvhat we experience in

is that we are part of that which gushes fonh. All this as Rexroth
all this gushing fonh of narure has an eye that sees itself. And

cognition. We are that eye Cognition is a recognizing, redoing of
moment So here lt ls done ln poetry That recognltron. And you

It here 1n this for lnstance. When the ttty andpoem, poet says, eyes
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4bout poetry. Th"y talk about literary criticism to literary critics. In
much the same way theologians staft out with talking about myth and

y about mystic experience and end up talking with other theolo
agout theology. And that leaves most of us left out in the cold. But

are, if all goes rvell, concerned rvith rvhat really matters, and that is the

experience and not the reflection on it and the reflection on the

So rvhat we need to do to bring back that sense of belonging, to find
back there where we really want to be, is put what we have, our
if you will, our science, if you will, into this larger context of
mystic context. There is one other aspect that I would like to

briefly rvith you, because it also belongs to this. I emphasize mean-

so much. That these peak moments, these mystic moments are also

of meaning. It might be helpful for our discussion to clarify what
by meaning and purpose. Because in our everyday language we

confuse these two and that is a very diflicult and dangerous confusion.

something becomes meaningful to us, lve must give ourselves to it.
must allow it to take hold of us. When it is a mamer of purpose, we

take things in hand and control them. So it is a totally different inner
that rve have torvards purpose and torvards meaning. You know this

your own experience. When you want to achieve a panicular purpose

must control things. When does meaning happn to youl When you
yourself to it. \Ä/hen it does something to you. And that meaning

it happens has three aspects, and one is, there is something that
meaning. It may be a situation, it may be a thing. It may be an

It may be a landscape. Whatever it is it is something. And we
it . . . it speaks to me. It tells me something. That's why it has mean-

me. And so the first thing that is ahvays there whenever we talk
meaning is something that speaks to us. But there is something else.

we spoke of all that is gushing forth there is that from which it
and that is silence. And there cannot be meaning without silence.
there cannot be word without silence.
all know very well the difference between chitchat and real dia-

And real dialogue is not an exchange of words but is really an
of silences, often by means of rvords and sometimes without

So it's the silence that is anorher element of meaning. Without
nothing can become meaningful. And then there has to be a third
and that is understanding. Because you cannor imagine that there is
and there is silence if there is no understanding. Well, if there is no

again there is no meaning. These three belong together and
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the,vtre a very mysterious threesome because /ou have no overarching con-
cept of lvhat these three are together. If you have apples and oranges an6
bananas, you have three kinds of fruit. But if )'ou have silence, r'r,ord, and
understanding, )'ou have three u'hatl lbu have no ol'erarching concept he1s,

you have three u'orlds. And -vet they're extremely important for us in eyery

momenr in s'hich rl'e find meaning. It is another aspect of this longing to
belong. The religious quest of humankind throughout the ages is this que51

for meaning, an exploration follou'ing the vi'ord, the one most of us 4rc
familiar q'ith because it is the '\'r'ord of God." This ultimate source that is

no thing gushes forth and \r\/e can understand that. It speaks to us. In the

beginning \r'as the u'ord. That's u'hat the Western traditions have in com-

mon. But there is a rvhole other l'orld of religion, one of u'hich is

Buddhism. And there silence is as central as the u'ord is to us.

To take one example; the sermon of Buddha rvhich n'ould correspond

to what ',r'e call the Sermon on the l{ount in the Christian tradition-
which is lots of words, three chapters of u'ords in l{attheil'-is a r+'ordles

serrnon. And all that Buddha does is he holds up a flon'er' Horv can any-

body prove that they har.e understoodl If they say anything it is obvious

that they have missed it. Because it is about silence. So hon' should any-

body prove that they hav'e understood; rvell, one smiles' And Buddhists say

at that moment the tradition of Buddhism ll'as passed on from the Buddha

to his successor, r'i'ho rvas the one who smiled. And ever since, the tradition

of Buddhism rvith all its books and sutras and all the rest has been passed

on in silence because it's the silence that counts. And I remember my

Buddhist teachers rvhenev'er \\'e got into any discussion-and they have lots

to say about Buddhism just like the m)'stics have lots to say about my'sti'

cism-but rvhenever my Buddhist teacher lvould get carried arvay,

would somevi,here in the course of instruction catch himself and say, "Well,

I've been talking again. I've become a Christian." And rvhenever I came tO

pornt rvhere I \\rou ld har.'e to say
(( \4/ell, you knorv I cantt explain it anya

further Itts u'hat you call a ml'stery ,, The very rr'ord nlystetJ, comes from

uil )'(n !\'hich literallv means to shut up. So you can tt say anything. It's lt

mYSterv So, then, at that moment rl'hen \1'AS very tense and I lYAS listen'

rng and catch all \\ then I said I ,S mystery,), he alrerrdYtrylng to lt a

knerv r't'hat \1'as comrng and he rl,ould relax and he s'ould smile and Satt
4I

understand I understand ), We had reached rh e Buddh lst real m of the

world religions And then there IS this third realm of understand tn$t and

that IS this understanding It IS the process by \\'h ich )'otl grve yourself so

from. The
deeplv to the ll'ord that the rvord takes you where rt comes

word takes rnto the silence. All that gushes forth takes you intoyou
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source. The silence comes to our rvord. That process, that dance, that
rnovement where it goes from the silence into the lvord and from the word
bads again into the silence, that is understanding. And that is as central to
Hinduism as the rvord is to the \4/estern traditions and the silence is to
Buddhism. And in Hinduism, the key that rvould unlock for you the under-

standing of any Hindu rvord or teaching is, "Atman is Brahman and

Brahman is Atman." That means that manifest, divine reality is the
unmanifest, and the unmanifest is the manifest. or the word is the silence

and the silence is the word. or that which gushes forth before it gushes

forth. The two are one.

And to understand that rvord is silence and silence is word that is
understanding. But ir's not an undersranding somewhere in the head but an

entering into this process. So we have actually that quest for meaning focur
ing in three difrerent main religious traditions, on three aspects of meaning.
word, silence, and understanding. And the three are one be<ause you cannot
have the one without the other. In the \4/estern tradition 1'ou certainly have
the silence and the understanding because you cannor have word without
them, but they are marginal. And in Buddhism you cenainly have word and
understanding, but they are marginal. And in Hinduism the word and
silence are marginal to the understanding. In the Christian tradition thqse
three elements rl'ere of course also recognized as divine. And so you speak of
the kgos r.r'hich is the rvord. And 1'ou speak of God as the abyss of silence, as

c. s. krvis says, "God is that abyss of silence into rvhich creatures can
drop dor,r'n their thoughts forever and ever and never rn'ould they hear an
echo coming back."

And you speak of a spirit of understanding. God's oq'n self understand-
ing r'r'ithin us. The God u'ho is closer to us than \4'e are to ourselves. we
cannot understand God except through God's self-understanding. And so all
three are there. And this is rvhat christians call the triune God and they
speak very early on of the round dance of the triniry. The word comes out
of the silence and through understanding it turns into the silence. And
today, we see this round dance of the trinity because our perspecrive has
become u'orldrvide. we see it reflected, if you want, in the iound dance of
all the great world religions with one anorher. And we are all engaged in the
same quest for meaning.

But as long as 1,ou stand on the outsicle, and that is one of my favorite
images, as )rou stand on the outside of this round dance, it u,ill always
appear to you that those closest ro )'ou are going in one direction and those
furthest away arc going exactly in the opposite direction and there is no way
of verifying this vision until 1'ou get in.
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And the montent you hold hands and vou mo\/e u'ith it it is absolrrt.r.-
obvious that rve are all going in the same direction. And it doesr. -'"'I
any difference v,here you ger in. It doesn'r make any diffleren";:LltT;
$'herever you are because that's the only place rvhere you can get i". y;;
can't very rvell get in at any place rvhere you are not. So rvherever
you get into this dance, and befbre you knorv it you see we are ut,'tou 

u*

lvith one another. 
tr' atlu uclulc yuu Kllow IL yolJ see we are all dancing
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L'nito:;c, Hrtnr, and a collection of stories, Drinling Dt1,61,r,Or. She is a duggenheim
fellorvship recipient and lives in Wyoming.

Matthew Fox is the author of several books, includ ing ,lhrrrJol,; Cnnritn .gpiinnliry;
and DhantingGilislitrrhe Puplcsrlthc lunh. A Dominican priest, theologian, and edu_
cator, he is the founding direcror of the Institute in culture änd creation
spirituality at Holy Names college in oakland, california, n,here arrists, Native
peoples, social transformers,_scientisrs, rheologians, and psychologists striye together
to discov^er the cosmology that our rimes are offering ui. In December lggg,"undei
pressure from the Vatican, he q'as silenced by his order for a year.

Thich Nhat Hanh ;s a Zen master, poet, and peace advocate. In 1967, ilIanin
Luther King, Jr. nominared him for the Nobel peace ?rize, .saying ,,I do not per-
sonally_know of anyone more rvonhy of the Nobel peace prize than this geiule
monk from viernam." Author of llcing Pcnq pcarc Is krry ,gftpt and, the ,llincfu o1'

'4lindfrlnes, he lives in a small community in France, rvhere he ieaches, r.ites, gar-
dens, and rvorks ro help refugees rvorldrvide.

Linda Hasselshom has li'ecl in rvestern south Dakota for fony 1,ears, eaming her
living by ranch rvork, u'riting poerry and non-fiction, and teaching *,orkshois in
n'riting. she has rvritren, "I rvork to bring my lile into a circle: rvriting rhings I
can respecr, publishing rvork I respecr, laboring at riding, branding, gardening, iak-
ing care of the land, and doing it all s'ith an awareness of how those rhings fir
together." She is the author of several books.

Tom Haydell is a senaror in the california legislature. He has pra'ed an active
role in,American politics for over three decades. John Kennedy" rp..ih n'riter said
that Hayden "r,viihout knol'ing it, inspired the Great society."^ He chaired rhe
campaign for the Big Green initiative and is the author of seven books, including
the fonhcoming Tmnls o Gc,sptl rl'rfu ßnnh.

Hazel Hend9rsoll is an internationally publishecl fururist, lecrurer, and consultant
to organizations in over thirty countries. Her books inlcude, (,'rtatitg,lhcrnttiu
Frrttrrcs: Thr lui rl'Ftnunia and Priirin rtJ'rfu.\olnr,lgr:,llrrmnriu.s tt Ftutouits. She is rhe
Director of worldvuatch Institute and founded the Center for Sustainable Develop
ment and Alternative World Futures.

Peha Kelly-hailed as one of the mosr influential rvomen in Europe in this cen-
tury'-was a lifelong grass roors activist, a leading figure in the peace and human
rights movements, and co-founder of the Green Pany, which has profoundly influ-
enced world politics. Kelly sened in the West German parliament from 1984 to
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1990, and lvas planning to run for the European parliament in 1994. Horvever, she

rvas murdered in the fall of 1992, a crime still unsolved.

Bany Lopez is the author of many books and essays, including 'lnrir Drcnns, for
which he won the National Book Arvard for non-fiction. His other rvorks include
Dacn Abtc:-, Gking Binh ro Thrndc4 OJ'Ilbk'es nnl ,llen; Ntr A'ttte':; Cmsing Open Gmnfi
Cna nnd ll'entel; and Thc Relisrm'oy of'Abtth Änrcrhn.

Miriam Therese MacQillis, O.P., is a member of the Dominican Sisters of
Caldr.vell, Nerv Jersey. She is the director of Genesis Farm, a learning center rvhere

people cOme to search for authentic tvays to live in harmony with the natural world
and each other. She coordinates programs exploring the 

"T'ork 
of Thomas Berry as

he has interpreted the New Cosmology. Sister l\{iriam has conducted over 800

workshops and seminars internationally.

Joanna Mary is a teacher and an activist in movements for peace and justice'
Thousands of people have panicipated in her rvorkshops in many countries. She is a

co-founder of the International Interhelp Network, a global alliance of people from
all walks of life rvho strive to integrate political, emotional' and spiritual dimen-
sions of the rvork for peace. She is the author of several books including Despnit'nnd

Ii,npot'turtent in thc A'rrelenr 'lge and lIhld a'; Itn'cr, Il'orld a: Self"

Peter Matthiessen is one of the rvorld's leading nature rvriters. His many books

include: The ^lnov fuopnil which won the National Book Arvard; Bnilal-,\nend Sea of
Siha'ia; Cloud Fuar; In rhe Spiit rtf'Cmz-1, Hont; ,'tt Ph1' 11 ,tr, Fiells rl'the lttd; Fnr Tottlgn;

'{)iran Siknes; The Trce Uhen,4lnn II rx Brtrn; and A'inr-Handed Dmgon Rit'er.

Deena Metzger is a novelist, poet, essayist, healer, and educator concerned with
the ecology of the spirit. Her recently published rvorks include: II'hnt Dinoh Thotrghr,

lnlingfor thc Fms of Godi The ll'ttnnn ltr?to ,9kpt raith ,\fun n Tole rhe IIhr on of Then; and
IllitingJitr l'orrr LiJi: Crcnriüty, Inaginnrirtn nnd Hanling.

Joel Monttne, Upp"r l{ohawk, Wolf Clan, is a professor of raditional arts at the

Institute of American Indian Ans in Santa Fe, Nerv Mexico. A consultant in Native
American curriculum, i\Ionture is the author of The Cunphte Gildc n Tmditioaol Ahrh'e

Äuoirnn Bendwrh and is currently completing a history of the northeast Native nations.

He is also the author of a collection of shon stories about Nadve American children.

Thomas Moorc, Ph.D., is a rvriter and psychotherapist living with his family in New
England. A leading lecturer in the area of archerypal psychology, he has specialized in

the interdisciplinary study of religions, psychology, and the arts. His books include:

Nnnkof'rhr hnnginnrnn; The Planets lI'hhin;the bestselling Cmof'ilx,9wrl;and Sul Jllaret.

John A. Munay is the author of twelve books including II'ill 'lf irn; The Islnnls and

The Sen; and ,1 fupablir rtf'Nur. He has authored over one hundred articles, essays'

and reviews. He is the director of the graduate professsional u'riting program at the

Unviersity of Alaska, Fairbanks.
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lngrid Newkirk is chairperson of people for the Ethical Treatment of Animals,tfre. lalge_s1 alimal rights organization in the united States. She is uutho. of ,late the
*!*!t I0l l.tt.;t' Thirgs \br Cnrt Do: t{ir/s Cnn &:: ü:.,trirrUi tOi- ä.,t"Thing: To Do:Thr Cntpn.sionntt Coofi and Fnr rhe ,lninutlt! Tfu L,rrtltl ^V,l i" i, t/^,1.t)r,,,,ri üi,."äFruntrtnd lts Fttturfur, "lhlcfu,,.

David Petersen is the author 2f ,tnrng the Hi and other books. His essays haveappeared in A'orthun Lighr.t, II'i/dtrttl,,.u,'and three. anthologies of nuiu.. *,.itine.Petersen edited and introdu.ced 
lotli:ytrttt^ 

ol.tt 
f1fatwy: nip,,,rrtr,,J,;;;;,';';;;ä

His book on the ghost griz-zries of iororadä *'ilI be ..t..rJ Ä t'üs1 
'

David Rothenberg is Assistant professor of Humanities at the Nerv JerseyInstitute of rechnologl'. He translated Arne Naess' ^&ialagy,-cor,ri)in,' ,,a Dri.q,k,and is the aurhor of Is lr pnittfil rtt Thinr? cutt,rntttittr., o,irt ),1r, 1iä,äi,a ,rr.ää"i(wirh Peter Reed) of Lfit!:Diin tltt ()pn )ir Ti,. ,\Vntgirn n o rl:'nrri- trotog. Urcmost recenr book, Han[s Enr, treats of the philosophy of t."tnotJgi.'ilothenberg isalso..a. noted composer and jazz clarinetist, and his 'r"roriinl)ffi' 
,),t ,rpt u ;r i,available on the Accurate label.

John seed is founder and director of the Rainforest Information centre inAustralia. He has traveled to man],counrries recturing,na sno*rnt'fiin,r,o."i*
ar'areness of rhe plighr of the rainforests, about *,hiÄ he has also'"crproduced afilm' He is the co-author (*'ith Joanna Mu"y, pat Fleming, and Arne Naess) ofTliniing Dfu n ,llomrnit-Toa.atls a burnril of ,ttt Eii,,gr

B. D. Sharma, an accomprished mathematician, is one of India,s foremost thinkers
on the subject of sustainabre de'eropmenr. A Gandhia" by.;;r;;n,'t 

" t., u..nrvorking untiringll' to'ward the liberation of the indigenou, p.opr. oi'inaiu fro,n th"developmenr trap into *,hich they seem so inexorabl! to U. iutting. ö".1f the most
unique and unlikelv \\'eapons he uses is, ironicalll,, the Indian constiturion, *,hich
guarantees tribal people the righrs they are too ofrcn denied.

P.uuia Steindl-Rast, O.S..B.: lh:D., holds degrees lrom the Vienna Academy of
Fine Arts and the Ps1'chological Institute at rh"e uni'ersity of vienna. After yearsof training in.philosophy, theologl', and the r,500-year-old g.n.dl.ii"" monastic
tradition, Brother Da'id practicid r*n *,ith many-Buddhist masrers. His books
include: Gntrfrrlnatt, rfu Hatt of'pnyer and ,.1 Dsrtning Htnn.

T€ny Tempest Williams is naturalist-in-residence at the utah Museum of Natural
History in Salt Lake City. Her firsr book, pieres oJ'llhin: ,lhc//: ,!Jurt.ttry ro ,\,mvjohnl
received the 1984 South*'qst Book Au'ard. she is also the authoi of 

'bo_yrx', 
co,ryu;

R(ige: ,-ln L'tnnrrml Hisru| ( Fnni/1,nntl plnre; and t'r,o children's books.


