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Father Merton's visit to Southeast Asia took place when I was
in Calcutta.,..I had the feeling that I was meeting an old friend,
a genuine friend. In fact, we planned to work on a book con-
taining selections from the sacred writings of Christianity and
Buddhism. We planned ro meer either in Great Britain or in
North America. He was the first genuine person I met from the
West. After meeting Thomas Merton, I visited several monas-
teries in Great Britain, and at some of them I was asked to give
talks on meditation, which I did....I was very impressed and
moved by the contemplative aspect of Christianity, and by the
monasteries themselves. Their lifestyle and the way rhey con-
ducted themselves convinced me rhat the only way to join the
Christian tradition and the Buddhist tradirion rogether is by
means of bringing together Christian contemplative pracrice
with Buddhist meditative pracrice.

CHOGYAM TRUNGPA

from an address to the Naropa
Institute Conference on Christian
and Buddhist Meditation,
August 9, 1983

Chögyam Trungpa is a completely marvelous person. young,
natural, without front or artifice, deep, awake, wise. I am sure
we will be seeing a lot more of each other....I've had the idea of
editing a collection of pieces by various Buddhists on medita-
tion etc., with an introduction of my own....I must talk to Chö-
gyam Trungpa about this roday.

THOMAS MERTON

from entries dated
October 20 and 22, 1968
in The AsianJourna,l
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Standing on HolY Ground

David Steindl-Rast O'S'B'

None of us would have any interest in learning about any form of

,pi,i,,,-uri-i;y.y*'i1l,f ;;5;il:""r:1,äüäiji:i'i:il}.
timate belonging tn t

If you tried to to-*ä'ä;' ;;" -ign1r"'a yo'"t"tf saying something

like, "For u .r,o'ntt" i tä ;;:ä! t-Yit riäi"g to music' and I just lost

mvself." tn the r""ü""'u'T' S' Eliot ip"^ut 
Jf u"ing "losr in a shaft of

,.-,r,lighr." But at tn*-^ii*"lu''d thi'i' the paradtx:yot could say

that at those mome"t' *ft"" you lost 
'o""tn 

yt" *t" also more truly

vourself than at 
^"y 

ttt'ttii-t' 'tt 'h" 
t";;";i *ht" you lose your little

self, you find your ""t""ti'l""riullself- 
tn his autobiography' To Leaae

Before Daun'1"fiu"ää '!tdt 
such a moment from his adolescence:

I was lying on my back when' il:t " 
sudden' a feeling of in-

describable happin"'s swePt over my whole' being' lt seemed as

though 'n" 'nl["i^t 
*"ignta o1 Jnt world no iottg"t existed'

that all ,uar,"rl.ää'r"JJ.""ty..r,a.J' 
and that' in a deep and

complete *J;';;ything blossomed into joy' ' ' ' I did not

think of God, i ,ffi;;;frrit'i"g, to speak truthfullv' I did not

think, I forgot who I was'2

Self-forgetfulness' which brings us to the very-center of our being'

is associated *i'tt üääiuiJito"t""pt of heart' The heart is where we are

fully alive, f"lly ";;;:r"tty 
o"""iues' and at the same time it is where

we are futly uniteJ*t* "U.Jtntrs 
a1d *i'n äta' As Christ says in the New

Testament,"'u';;;l;;;hislife'for'";;u'willfindit"(Matt'10:3e)'
rhe heart i''h' ;i;;;;; *:,T:11 

:;| J:: r1T l[ ä: :ili L!l,,l;

l:'ml,i:"::üiiJI'!:i::{1:äi"T*l***W:'::;:i:'^"".
'J.'[";"T.111fr i?ii:i":ä,'"?:?:'::{;:il;ä;ii"t','a"'i'"under'
ü; .*" :Hlitii*. ;;tillfi:n ä::1,:T'1 T: ;ili::i:l
those exPertenc
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TRADITION: A WAY OF SPEAKING . 23

the question becomes, horv can we put ourselves into a frame of mind that
will lead us to live life in its fullness? Out of thar quesrion every parh
springs, and in the case of the Benedictine path, it was in response to rhat
question that Saint Benedict wrote a Rule of life. "Rule" is not used here
in this sense of rules and regulations. The word lrle comes from the
Greek term conon, which originally meant "trellis." The Rule of Saint
Benedict is a trellis which supporrs a life of mindfulness, a life lived in
fullness.

The Rule u'as written in the sixth century. At that tirne, Christian
monasticism was only three hundred years old, but it had already becorne
rather decadent; and so Saint Benedict introduced a set of guidelines in
the form of a little book, a Rule for how to conducr monasric lif'e. By the
high Middle Ages, most of the monasteries in the West followed his Rule.

In The Rule of Saint Benedict is a passage that says we should always
be on guard, living in a state of continual suspense with death always be-
fore our eyes.3 Awareness of death is a key point in understanding the
Benedictine path. Now, it may seem sontewhat macabre to deliberately
reflect on death, but it is in no way rneant to be so; on the contrary, the
remembrance of death is what can make Lls more and more alive. In this
passage, the word "suspense" suggests something suspended, as if a

sword lvere hanging on a very thin thread over our heads. That inrage
should wake us Llp, not scare us; it is exactly the opposite of f-ear. The
awareness of death has nothing to do rvith fear, except perhaps that it is
a way of overcoming it. Death is the horizon of who rve are, against rvhich
each experience is silhouetted. It is like writing on a blackboard with
white chalk. If rve aren't arvare of that horizon, we can never really see or
appreciate whatever is standing in the fbreground. When we are arvare,
we naturally feel a sense of wonderment that things are as they are. I re-
cently spent some time at Tassajara Monastery where I met a little three-
and-a-half-year-old pliilosopher. She u'as walking around with the air of
someone who hacl just rnade an irnportant discovery, pointing to every-
thing she saw, ancl saying, "What if it were clif ferent?" It is such a basic
question. Ancl of course the greatest difference would be, what if it wasn't
here at all? When we apply tÄat question to ourselves, we understand that
everything is totally gratuirous. To feel this gratuity against the back-
ground.of the possibility of not being here at all is the beginning of the
sPlrltual path. When I read The Rule of Saint Beneclict for the first time,
the passage about cleath srruck a deep ancl familiar chord in me, and I
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thought, "Oh yes, that is what I have alrvays wanted in my life: I want to

live in such a way rha; I can srand up ro that challenge." So it has a special

importance for me, personally' Bui the awareness of death also holds its

own place in the monastic tradition in general' Many sundials in the old

monasteriesbeartheinscriptionmemetltorrlori..rememberthatyouwill
die. But there are also 'oml 

that say meÜt'ento aiaere: remember to live'

And there is really no difference between these two admonitions'

If you have ever visited a monastery of any tradition' you have seen

that it is something like a laboratory' a controlled environment in which

everything is geared toward the pursuit of mindfulness' The theological

superstructure may ö, L;' the.cultivation of mindfulness is always the

common element' ln a Benedictitle monastery' the Rule is what shapes

time and plac.. nvtfÄi"g it designed and arranged in order to help you

be present, to be where You are'

It seetns that people are often disappointed when they first come to

live in a monastery. E;;;y;tt exPects io'be taught som-e kind of spiritu-

ality, but instead they are tut'ghtihut when you take of f your shoes' you

should put them parallel to tuth other' u'-tcl ttot pigeon-toed' Yorr should

close doors behincl you and learn the proper way to walk and to eat' At

first novices rnight 
'n]"f, 

"All this -tt'i btfot beginners' I will wait until

rhe real thing comes ;i;;g " Bur rhar is the real thing. Those little acts all

tr.ip ," -ukä.r, mindful]Everything is arranged in a particular way' so

that we will be ptt""t *t'tt" *t ut"l' In the Blnedictine monastery this

principle is also expressed by the arrangement of buildings' which has

been remarkably stable through rhe centuries. All buildings point to a

center,andinthatcenterstand"sthechurch'InthecaseoftheMonastery
ofMountSavior,*ttt'"Ilive'thechurchisanoctagonalbuilding'and
at the very center of that is the altar'

When you first come to the monastery' you think that th'ere are many

activities in the course of a day: you work' you study' you sleep' you eat'

And all these differt"t uttiulii"' u'" itt different places' You also go to

church more fieque'lity 
't'utt 

you used to and stand around the altar with

the others and read ot tho'''t' Then after a while your picture changes'

and you think of yourself standing with the others around the altar' oc-

casionally going out to do something or other because it needs to be done'

But basically yot u* utl"uy' 'tu"dl'g 
there' by the altar' After awhile

comes a third phase, when you see yourself always at the center' and the
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altar is no longer that irlportant: it is just a syrnbol. when you srand at
the kitchen stove, thar is the center, that is the altar. Ancl when you rie on
your bed, then your bed becomes the altar. You are ahvays standing on
holy ground. In the well-k'ow' Biblical passage, Moses sees the burning
bush, and the presence of God calls out to him, "Put ofl'your shoes from
your feet, for the place on which you are sranding is holy ground" (Exocl.
3:5). The rabbis interpret this not so rnuch as a warning to Moses that he
should take off his shoes because that particular ground is holy, but
r-ather that the shoes are made out of the skin of anirnals, and represent
something dead or foreign between our feet and the ground on which
we stand. Wherever we take off our shoes, rve will realize that we have
been standing on holy ground.

All of monastic life is an effort to take off our shoes. Of'course, it is
not necessary to live in a monastery irr order to live this lif'e. In fact, there
are many lay people who are vastly more alive than monks. Nevertheless,
the rnonastic environment is explicitly geared, through the arrangement
of space and time, toward helping us become more alive. All the bells,
gongs, and drums in a monastery are there to renrind us: this is tl-re mo-
ment, this is the mornent. Saint Benedict says that at the very first sound
of a bell a monk should drop everything and go toward whatever it is the
time to be doing. He shouldn't even stop to dot his "i's" if he is in the
rniddle of writing a letter, but he should just get up and go. In rhe Foza.

QLmüets, T. S. Eliot calls this "time, not ollr time." To act when it rs time
is different from doing sornething rvhen we I'eel like it. A task for all of
ns is to attune ourselves to time lvhich is not ozr time. Time is not some-
thing that we can hang on to; it is a gift we receive molnent by moment.
Eliot introduces here the image of the Angelus bell. This bell was tradi-
tionally rung in rnonasteries at sunrise, at noon, and at sunset, to indicate
that the monks were about to meet for prayer. It was rung loudly enough
so that people in the houses and villages surroundir.rg the monastery
could also hear it. Then they would join rhe monks in prayer. you may
have noticed that those are special rimes even for the birds and for the
monkeys who climb up into rhe rrees. They srart singing and yelling as
the sun rises and also when it sets. And then at high noon all of creation
is quiet. It is something like a rniniarure eclipse. Everything becomes ab-
solutely sdll and quiet. These times of the äuy,utleast, are marked out
tn every traclition as special mornents of mi'dfirlness: sunrise, high noon,
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and sunset' They are unrepeatable' rlnilue moments' The sun is not

g"i"g ro ser rwice; ]:1,.äx+"1iT;i,äilil" 
'r'o* 

won't be repeated

because You were no

ln a Benedic""tttit.,i"l*'i' ü-" u"a place are ordered in a way that

helps us to be alert' 'ni"aft"' 
a"ä ul*uy' p'ä'"t"' Present to what? Present

,o ,h", word which ä;;;; the 'il""t"' 
In order to bring this some-

*hutub,t'utt'ot"' 
jffi u**t""":::*:H;:H:[JtT:tr]il?:

;;;;; t*en' That is one of 
'1" q*1'tfi;ii"."äi'l'ptine of B"enedic-

n:;ll**l';:,;"-*3 ftI'1":tl" And tha'l means' or course'

not onlv to listen '"'#;;;lit: l:1ilu' 
abbot tells us' but to listen

uncondition"t'r' "'*ä"''in 
every situadon' with our hearts'

rntheFi.rtB#l;;il;rln.propr,"rEliiahwenttothemountarn
or God and stood ;'ä 

^t'ffig 
thä1ioa:; ;;:;"ce would be renewed

and would o"to*tt'uiui"il"? it*' Aftersomt timt a great storm arose'

tutGod-","":1i1."#il*trL5l'l-;ruä{"',ä:ö"*;
l"t coa *ut ""'-iln the fire' And finally' ;;;;;"" i til::tt 

voice of

but God was nol I

silence. eta *n"'i'r'iij;;;;J'his he'niJ t"t face' because he knew he

;;; 
H:::::::::::l;lloi"ai' the christian radition' means rearn-

in g to tune t" ""i'ä 
u'ä 

1 
; ry ;^'ii:q* tm**;;'ä'#il: :i::l

*',",:'ll;;::,'ii'ä':l:il:ä:liill' 
'"';;;'; be righ'l " And 

'lhere

was right' 
""'"r]'YLä' 

;i;; P" " **;:ffi;ffiffi ;' ffi;
*:*jl ;:ä ;i'"1äl' ;;T[r :1,.,'"' 

r v thin gbu t ev erv p!"o" u"d

everysituattt']'""t'nerspelling-"Jt'il'"ttt"]"rwordofGodwhich

'p"ui"o 
ttt' - '-^t'^ " cffort to listen' we will probably'o"t:T:

' wh"" we first make an ::::l:.it" iJir.u"r,,i"g "' f'om hearing'

rn::;*il::::li;"Jn3"T:ö;;;J;'i''"rio*he"*:"v''..
tune in to u ai*u"äio"' u ""-uy 

t"ä ti""":tt-::lt:F"ä:i:::ffi:

*t:}].*tr**i::m:äI,:::1":,?,fl"Tl"!lli,;;*-u,u"'
causeego,""ot"t*uchnoise'*""J;;;;;;gttridofitsstatic'and
the way *t do thut is by handin"""' t"' '"if-*itt 

to someone else' We

give over o"t "lf-*ilt 'o 'o*to"t 
i" *ho- we trust' and we vow to do
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whatever that person tells us to do. This takes place within a special set
of circurnstances, and lvith particular rules to the garne. It is sornewhat
like puttine an arm that has been injured into a slins. The goal, of'course,
is not to have that arm in a sling for the rest of one's lif'e: we want to even-
tually take the arm out and use it again. In the same way, monastic obe-
dience is not the goal i.n se. otherwise at the end of a lif'e of obedience we
would be rnarionettes, mindlessly fbllorving someone else's instrtrctions.
The real goal is to learn how to tune in to God's word, which tells us rvhat
lve need to do in any eiven situation. The goal of obedience is to fincl
meaning in life. When lve find something totally meaningless, we say thar
it is absurd. 'Ihis is interesting linguistically, because the Latin root ab-
su,rdus means "out of tune." The rneanins n'e seek is not of ar-rything in
particular, but meanir-tg rvliich is ultirnate, meaning r.vithir-r n'hich we can
rest. The heart is restless until it finds that within which it can rest.'l The
heart, the innermost center of one's being, is like a neeclle on a colltpass.
It is ahvays restless until it is perfectly oriented t()watd magneric norrh,
rvhich is the direction we call God. Our senses are involved in this quest
for meaning. In the context of Christian spirituality, the rvord is rnade
flesh because God speaks to us through our senses. For most of us, our
senses are terribly neglected. For exarnple, there are many people for
whom there exist only tlvo srnells: good and bad. What an irnpoverished
mentality that is! God didn't need to bother creating so lnany dif f'erent
smells if all rve are capable of appreciating is good or bad. Actually, there
are no bad smells at all: there are only good smells thar happen to be in
the wrorrg places!

Take a moment to imagine a fresh spring day. What smells come ro
mind? Perhaps you think of wet pavernent, or grass, or the smell of a cer-
tain place you like to go. Write these down for yourself, ancl then make
a similar list for each of the other seasons. soon you will beconre aware
of all the trenenclous varieties and possibilities there are. Ancl later-, some
time when you are a little depressecl or bored, you can look through your
list again, and read it as a litany of praise to what lif'e has given you in rhe
past' Appreciation of that richness is an important part of'spirituality i.
Benedictine life, because we know, in our heart of hearts, that God speaks
to us through everything. Ancl in the Christian context, he has only one
message, only one thing ro say, which is, ,,I love you.,, It is an inexhaus-

1?l: ]":-"ge. rvhich therefbre has ro be spellecl our forever.ancl ever.
r ntnk of lovers. 'rhey have norhing else to say excepr, ,,I love you." yer,
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thev never tire of hearing it from eachother' We never say' "Well' I told

'u.,r, that twenty-five;;;;: ;g"' dear' Do yo" t*ily want to hear it again?"

iv" r,.u", come to'il":il";; ;""nt:i::'t lklXnä ffi TXl
". 

p i.'... t 

" 
t "ll :1'#i: ],Tt;'":äffi i; s ; ; *, w e d i sco v e r, a d i rre r e n t

EverY dme we taste o

w ay, wh ich i' t""'u"'t"'^it" t t-"t :':::, ::"1ilT;il:ffi ::fi i Jä::
;;th;;;"nder' that is something unlqur

is speaking '" "" "'ü'"i;;irrt::;' 
rals-uase' lr we have never experr-

enced it, we just oonl' t'''o* it' There i' "o"o't'"' 
way but to listen to the

rain. Life is just too 'n"t"" 
tt"'n all thesemany languages' But it is never

too late to begin "ö;; ""rselves 
and tuning in'

I would like to:ätiä;j*' u titttt itt -"-a which ties together all

these many "r"-."ir-äiäJ""ai.rir,. 
tire.^t"t'is a master key which simpli-

fies things tto'-o""|' iri 
'n"i 

t t'uu" u""" äi'*"ittg so far is contained

within the word ;:';i;;;;läu"+"r"";'" 
h"' t*ä pu"'' First of all'

there is ,t. sroru;.:;:;rräi.*rv.,ni"g 
ih;'" is' It is ih' '""'" 

of won-

derment 't'u' 't'i"iJ";;;; 
all' when we'it'itiuu" gratefulness' we cul-

tivatewondt'-t"?lnn"'y'tti"gi'gtut";'o;''w"üuu"tt'tmadeit'we
haven,r earned ,r,'j"J""r'i 

jr.'ir""". *-..0ä tt"ta. Everything is a gift' And

the s e co n d 
^ o 

" "'; 
;';; ;;; i ;' ; 

":' :1,:*#;': ;: :il"'T :::'; : il1ü

f::*r*,r"'1,',"'::l+:*üt+iiil[r;h'$".q;{1:nr;::
than we are to ou:

,i" ",," 
u" g, u,. Ä'; ä ü ö 

^" 4; I'llii,J ?J ,,l;",l,',x lJ,ll,
Other Ianguages exPress T T::t ry,*j
which means "ro i'i'thanks"' "to ect gratefully'"

within t"t'fll;;;io* 'n" 
tln oinirtt i' oppo'tt"titv' we are srate-

ful not ror the 
"fit- 

t;;i' u''i' r" tf;'i;;'n'; we have been given the

opportunity * aä *t"ohing in"'pÄ"' to speak out' to' act' or to suf-

fer. To suffer ts always the-last-thinq ä; äf ' ""a 
we always have the

opportunitv'. a' i' lni" grv' r r *' :"ll'"'*: *31illl1ii";::illT;
u!i"g p"ll"d. 1l:"g 

against tne SJ11;;"il;"^of each moment'

ffi'i"il"Y:',1'Ji::;'T'"ää: il;ffi;' *" n"a the eucharist' the

Lord'ssupper';;;;'tmeansii""l'gi"i"gTh:sacramentalcele'
brarion"r,n"'klJ"i;ä:l:"0'.:1':-";;1IäTtHlf i'tr;l''i:::t
Iljrux::":'"l ?f;':ffi:'ff ilä;'u' in"a"'v' God is Giver
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Therefore God can be called Farher, Mother, Life-Giver, Giver of all
Things. Everything rhar comes ro us is a gift from the ultimate Giver,
whom the Bible calls God. The ultimate gift is the Son, our rrue, God-
given self. God is manifest now, the unmanifest is made manifest, The
word comes out of the silence, and the Son gives himself back to the Fa-
ther in thanksgiving. Bur the spirit of thanksgiving is God's own Spirit,
the Holy Spirit. Thus through thanksgiving we can enrer the very life of
God, who is the very life of our lives. Through gratefulness, we enter into
that prayer of thanksgiving in which rhe Son conrinuously gives thanks
to the Father in the Spirit. That is the essence of prayer. prayer itself is
God's life within us, God's great dance. When we allow that life to come
to ever greater fullness, we become more and more alive, and we begin
to live the life of prayer. It is no longer prayer within one's life, but a life
thatisißelf prayer. That is ultimately the aim of Benedictine monasricism.

The Temptations of Antony
Thomas Keating O.C.S.O

Christian monastic life was firsr propagated in Egypt, during the de-
cline of the Age of Martyrdom, which finally ended with the Edict of
Milan in 312. AccordingtoThe Lift of Antony, wrimen by Saint Arhanasius
in the mid-fourth century, the total dedication expressed by the ideal of
martyrdom could also be expressed through the monastic lifestyle, which
Antony called a "martyrdom of conscience." This message inspired thou-
sands of people, who withdrew to the Egyptian and Syrian deserrs in im-
itation of Antony. In the course of the following two hundred years,
monks developed a monastic wisdom out of their experience of the des-
ert. What they learned and practiced was then distilled, through the ge-
nius of Benedict of Nursia, into a Rule of life which has survived to this
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been a serious problem for christians in recent centuries. The
Protestant Reformation took place at a time when the
contemplative tradition had been lost even in monastic circres.
Hence the reformers did not have the contemprative tradition
to take with them. It is fortunate for us as christians that the
East has preserved its mystical tradition and has even had a
renewal of it during the last century. I personaily feel that such
a renewal is now necessary in the Christian churches.

Living Fire
David Steindl-Rast, O.S.B.
George Timko
Joseph Goldstein

BROTHER DAVID: My grearesr concern in these discussions is that
from the very beginning we all agree that it is experience that
matters. our discussions will only have meaning if they come
out of experience and then return to experien.i. I "- ,rot
saying that we should see tradition as something opposed to or
totally separate from personal experience. In fact,li is my
contention that religious awareness inevitably leads to religion,
even if it is one's own private rerigion. This is because the
human mind always responds to such an experience in these
three ways: first, intellect inevitably interprets it, and that leads
to doctrine. Secondly, the will draws consequences from such
an experience, and that leads to morality. And thirdly, we
spontaneously celebrate our religious awareness through ritual.
Wherever we find religious tradition, we find these three
elements: doctrine, morality, and ritual. An image I like to use
is that of a volcano. Religious experience is rike a'n eruption of
living fire. The lava flows down the side of the mountain until
it cools, developing a hard rockJike crust. This is also what
happens when experience is replaced with a commentary on
the experience' As the crust beiomes thicker, you have not only
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commentaries on the experience, but commentaries on the

commentaries' and finally' commentaries on the commentaries

of the ."-;;;;;;''-ntJ'y'tti"g becomes hardened' Doctrine

becomes atg*"';' rno'uti'y Uttomes legalism; and ritual

becomes t""äil;; "tiJ" 
ti'nrth is empty of meaning' our

great challe";;';;;;"tponsibilitv is to cändnually break

through 'ni''fl"ia 
L""'"r religion' Again and again' we need

to l.t t*he lava' the living fire' flow out'

FATHERTIMKO:Iwouldliketoquesdonwhatwemeanby
"rerigious"*;'"'tJ;L1".'1-'-t^',:'il":Jff :1lT:il*tlg".
"rr"Üli'hittg 

a religion' There are

heard God telling them to pertorm immoral acts' or to kill

people' Certainly- these are not examples of "religious"

"*pt'i""'''+il#';;;t;tit"rigi""'^g'':"P"*ht'-suu''based their philosophy on some kind of alleged communron

with God' b:;;;t ilreallv-no-more than emotional

."pt'i""t"1än" rl'nt's of the Eastern orthodox Church say

thatwe'""J;;;;;f"iarem.piricalexperien'esofthesenses
and emodons' because the divine t"t' ""n"' 

be known through

,.tth ""p"tit"tt'' 
and because they can lead us to delusion'

They can it"i "''""tay 
and ""p "'' 

so that we will never be

able to "ö;;;d'ourse-lves 
and be touched by the

Mvsterv ü;ä';;;J"'' H31" do we avoid that trap? Verv

simply, the'Futhen say we must begin with self-knowledge'

which enables us to mentally pt"iu" the Deity as the Wholly

Other' We must watch ourselves and know ourselves so that we

-uy ai"""" u"'*""" *ttu'i' oi ott"t*t't a1|-l.v].r:: is of God'

ort "r*ir", 
f"r.ä "" 

*n"t we believe to be genuine religious

.*p"'i""tt' we could become self-stylized g"t"t leading others

to our deluded version of the truth'

B
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Those seekers who end up abanclonins all traditional religions are

left with a serious O"*"""' t' it possible 
'o"fi'ld 

unity with the Llltimate

Mvsterv without d'^*h;;t 'i" 
nlt"-"ratecl wisclom of one of the world

..iigi.,,,r? without th;';t;;;;t":" "'"1 
encouragernent of a community

rootecl in a long t'"n"'""'äi spititual cliscrpline' üo'u tot one avoid need-

less mistake. u'la "'i"in*^il-tfiaing 
of human weakness? It is my hope

that a renewl or tn" tättil"itgio"'- ä"d' u restatement of their spiritual

traclitions might t""o'""ät"u"'ä"ta seekers to return to the religion of

their youth, so that *t t*fa then join toge'ther in order to rediscover and

cultivate ,1," 'pt"tttui;ä;; 
;;itn ''ii' revitalize olrr respective reli-

gions.

Tensions of Change

.lohn Yungblut

-f udiü Liet
Reginald RaY

LopPön Lodrir Dorje

Thotnas HoPko
David Steindl-Rast O S.'B

L,iclo Tai Shimano Rosht

JOHN YUNGBL.UT: I say this with' fear 
1nd 

trembling' because I

clon't rvtsh tt'"p["t "trt 
o[ harmony with rny sistersand

brothers tt"'"'ftt'I do feel it is'important to exPress my

concern tn"t 
"it 

tatl i''t ott' midst ihat seerns to be crying out to

be slain is unchallenged tradition'

o'lt'' ttffi^ti'n" i"t' idol' in some sense' I represent

the youngest tiadition here' in that Quakerism is only 350

years old ""i""*""t 
in its adolesttttJ' But at the time of its

founding, George Fox said tfat we must slay two idols: the

Anglican liturgy-ancl the Puritan theology' with its emphasis on

depravity' ö:'a""otr traclidon i'u*tJti"ttgy except for the

handclasp ^"0 
Ät 

"ttnce' 
Parad'oxically' Fox felt that by

tnoving "d;ä 
;; tn""1'tr his time' he was picking up

,r''o'i-gi"ot]""ät'"ot'''no:"1*it':täTi;J?ru;:ll'

*:rm:: :Jl'#l-J":"llf;;;;'" those rvho want to keeP
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the practice as it was in seventeenth-century euakerism, and
those who feel that the more relevant tradition is to follow
Fox's inclination to be open to the spirit wherever it leads.

From an evolutionary point of view, there is always a
certain danger in holding fasr ro a tradition. The law of
evolution is "assimilate or perish," and it seems to me that ideas
and doctrines are like living creatures. If they do not adapt
creatively to the changing environment, they become extinct.
so I think we must recognize the need for traditions ro evolve
and change as well as to remain constant. I could quote here
some pertinent lines from the hymn',Once to Every Man and
Nation Comes the Moment to Decide," by James Russell
Lowell:

New occasions teach new duties.
Time makes ancient good uncouth.
They must upward then and onward,
Who would keep abreast of truth.

It is not merely ancient atstom that time erodes, but ancient
good. What was helpful and good at one time may need revision
at a later time, when seen in new perspectives.

JUDY LIEF: John, I think what you say speaks ro rhe difference
between living tradition and dead tradition. There is tradition
that awakens, and there is tradition that has no real purpose
beyond self-perpetuation. Obviously, the question is, what
determines the difference?

JOHN YUNGBLUT: From time ro time all traditions fail or seem
inadequate. These are the times, to borrow a phrase from
Bernstein's Mass, "When my spirit falters on decaying altars,
And my illusions fail." A new leader then emerges in order to
reawaken the living quality of the original spirir and to
charismatically convey that. to others. A period of trial and
error and an adjustment, according to the new revelation, then
follows.
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BROTHER DAVID: I'm wondering what change a Quaker might

initiate that would require you to say to him' "Well' this.rnay be

youlownpersorralviewoftlrerreeclsofthefttttrre,brrtithas
nothing to do with the heritage and development of the Society

ofFrierrds.,,lnanyimpulsetolvardreform,rvlratlvouldhaveto
be retained so thai yoti rvould still feel rhar corltinuity with the

past had been rnaintainecl? Is that even a relevant qllestion for

you?

JOHN YUNGBLUT: I think there.are two central elements of

Quakerism that must remain constant in order to protect the

tradition's wellsprings of vitality' These are the Meeting for

Worship, that is, soÄe fo'm of waiting upon the Lord in silence

with the gathered company' on the one hand' and the

testimonies that express concern for world peace on the other

hand.
ln general, I feel the secret is to remain rooted and

gro.,r-rd!.I in the past, with a.clear sense of continuity' while

Üeing open to the future and ready to evolve' For many

Christians, the Biblical injunctions' as they have been

traditionally interpreted' no longer speak rvith authority' From

my own perspective, what does speak lvith authority are values

thatare,-'o*.o*i,'goutoftlreprocessofevolutior.ritself,As
Thornas Berry, a st;dent of Teilhard de Chardin' points out'

humanityis..rootedinthespiritualityoftheearth.''.Becauseof
this, a nerv ethic can be worked ollt as long as there is a

willingness to be open to guidarrce' For example' many

purro[., in the Bible condemn homosexuality' Do we really

want to stay with that judgement or are we prepared to re-

examine the traclition in the light of new understanclings

gained through the evolution of depth psychology?

BROTHER DAVID: If I unclerstand you colrectly' what you are

proposing is not really so diff'erent from what we all could

ägrä" *ith, excePt perhaps for your particular stress on

openness ,o*u.d the future. It certainly seems that ,rve share

the feeling that it is important to be rooted in tradition' which'

I would adcl, is very different liom being shr'cA in tradition'

f,
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When spring comes, you can always tell the difference between
a branch that has been stuck in the ground and one that is
actually rooted. Only the rooted branch will bring forrh new
leaves. These will be similar to last year's leaves, but they will
also be new.

JOHN YUNGBLUT: Yes. In terms of doctrine, there is one Quaker
dogma, and only one, and that is the conviction that God is in
everyone. To me, this assertion calls for radical re-visioning, re-
imaging, and re-imagining of the entire myth of Christ. I
believe there should be an opening toward this new
perspective, which will also require certain changes and a
readiness within the entire Christian tradition to grow and
develop.

REGGIE RAY: John, I am intrigued by the term "ethical mysticism,"
which I understood from your earlier presentation to be an
expression of the most central aspects of your tradition. I
gather that the ethical aspect of ethical mysticism would involve
relating to the rest of the world, and the mystical aspect would
be the silence. Interestingly, in Tibetan Mahayana Buddhism
there is a similar two-sided doctrine: it is said that the
practitioner mustjoin upaya and prajna. Upaya is skillful and
helpful action in the world, and prajna is the wisdom inherent
in unconditioned silence. Both are necessary, and in fact one
implies the other. Perhaps we could even generalize by saying
that these two must be upheld in some form by any tradition;
otherwise the tradition has lost its foundation. Certainly this
would be true of Buddhism.

JOHN YUNGBLUT: I think that is a very good way of expressing
what I see to be the deepest bond between Buddhism and

Quakerism. From what I have studied, Buddhism is also a life-
affirming, ethical mysticism, and I accept what you are saying
as an accurate comparison.

FATHER HOPKO: I have noriced rhar, when discussing doctrinal
issues, Buddhists sometimes refer to the words of the Buddha
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as being authoritative' Would the Buddhists say that the

Bucldha i' ""1'tfo"ant 
factor in ensuring continuity in

Budclhism?

LODRÖ DORJE: There are different interpretations of the Buddha' It

seems [o me that there are three avenues through which any

traclition i"o"'ita ou' One is the formal aspect' such as the

scriptures, ;;li;;;' the ethical code' aud so on; second is the

lineage of 
"uth""'""ttl-' 

u' the gurus of the various Buddhist

lineages; ""0 'niti'O 
the spiritu*al experience itself' All three

could be important reference points for discussing continuity'

When *t t;;;;;i" tn" scripiuraltradition' Shakyam'ni

Budclha tt ;;i;;;;iv revered'as the one who taught the basic

doctrine, which was later written clolvn in the form of slltras'

From the point of view of the personal relationship with a

teacher, 
'rt" 

ii'lt"gt transmissiln is traced from one's own guru

back through a sriccession of gurus and disciples to

ShakyamuJiu'aaflu himself' In that case it is acknowledged

that the -i"Joi'nt teacher is the mind of a bucldha' and the

role of tt-'e histo'ital Buddha isn't as cent'ral' And from the

point of "i;;-;f 
personal realization' the notion of universal

buddha-nat"" iluy' an important role' ln that case' the

buddha i' ;;;;:;;t' o' 'y-bol 
of each person's potential

enlightenment'

REGGIE RAY: It is interesting that in the early Buddhist tradition' the

primary to'ltt"t *^' ih" scriptrrral transmission of the

Buddha's *ota'' Arouncl 100 B'C'' certain people began to

express 
'ftt 

it"ii"g that the rigidity of continuing to hold to the

literal worcl *ot'lJh"'t the tradition' some of these people

clairned 'Juut "*perienced 
the mind of buddha' and they

began t "u"t" 
that the Buddha was an embodiment of

enlightenment as well as a historical human being'

f,ntiglltt"-t"t itself has no history; it has no time or place'

These pt;il';;;'l to *tit" the Mahayana sutras' which were

basedontheirowndirectexperienceofenlightenment.The
Vulruyu"u i'uai'io" then evolved out of the Mahayana through

a similar;;;;; So there has been an interesting play'
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historically, between direct personal experience and the textual
tradition as it is rraced back to Shakyamuni Buddha. perhaps I
should just emphasize, though, that each new contribution or
direction has been initiated by someone already thoroughly
trained in the existing tradition. There is the sense that each
new school includes the previous teachings and then goes
further in a particular direction.

JOHN YUNGBLUT: What I'm hearing from the Buddhists, and what
I think also exists in the Catholic tradition, is an unnecessary
preoccupation with comprehensiveness, with not wanting to
lose anything. The Reformation traditions, on the other hand,
are concerned with getting down to the essentials. Because the
emphasis is on returning to original Christianity, it is not
possible to embrace large quantities of accretion. This makes it
possible to cut through concerns with apostolic succession,
canonical issues, and the various interpretations of texts. The
Quaker tradition states that the mystical experience in silence
and the social commitment to persons provide a sufficient
balance for ensuring continuity with the mind of Christ.
Ministry arises rhrough the spirit and rhe community, by
consensus. From what I understand you to say, Reggie,
everyone who has made a great and evolving contribution in
the Buddhist tradition did so on rhe basis of many years of
study in the handed-on tradition. However, the Reformation
traditions were willing to cut away from the existing structure.
So I personally see that as a significant distinction.

REGGIE RAY: Wasn'r George Fox a rrained Christian?

JOHN YUNGBLUT: He studied the Bible, bur he didn,t have a formal
theological education. I should mention one other point here.
Much has been said at this conference about the importance of
the teacher. In the Quaker tradition, Christ is the teacher, and
Christ is really synonymous with the inner light that one is
attentive to. So the Friends' Meeting for Worship in silence is to
hear Christ the teacher. He is the only true reacher in this
sense.
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REGGIE RAY: Did Fox have disciPles?

IOHN YUNGBLUT: He wouldn't have called them "disciples"'

r v r r I r 
;;"; * n", J;;"+';#*:m:ffi::11i.".T:L'rie 

nd s'

both men an

"Friends"'";;;;; came from lohnls gospel: "No longer do

I call you "*-u"*' 
for the 

'"tuu"'"dots 
nät know what his

* ",,", " 
d;;, ; ;;i. ilil :l':i,t-:: J ä :3il"1'-läl lrll];,.

The name "guakers" arose rn "::ltl:'?:: t""i""i"",",
the Frie n ds ä'"iJ q" 

"r<'" "' 1:::l: 3i.i:*ffi llll". ll"'" 
" 
t

confidence that the communrty \

itself, so 
't'^i 

t" didn't have to set up a hierarchy' lsn't that

analogous ;;;t-;;;"tunity the e.'daha left behind?

REGGIE RAY: Yes' excePt that in the early Buddhist community there

*t" tt"u"'äitJ'prtt who were'given specific transmrssrons' or

who were taught in one pututt"i' area-or u"o'ht-1.'::d these

disciples't'l"Ltu*e focal points for the communrty'

However' there wasn't any on-e person in charge' so in that

sense it i';;;;; t"*pu'i'o"' I ä"'t help wondering' though'

whether J;;;P;";;;"eous- hierarchv dlesn' t ten d to evolve

among'n:';ilä;"i"itttformofspi'it"ulguidanceofsome
kind.

monthl meetrngs for business we

oHN YUN GBLUT At our v right that there
J

for consensus. However you are quite
reach

Friends who act AS spiritual
are what we call "weightY"

informallY They aren't
But rt all develoPs somewhat

find their
acknowledged necessarilY Friends

or even
bear that tide.

though they don 't have to

ChristianitY Buddhism IS -iust now

EIDO ROSHI Unlike
historical roots ln

Zen Buddhism has rts
this country
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China and Japan. If we were so
traditional Japanese z.r, n.raar.,,tlbljrn 

as ro just in rrod uce

th e ran su ase ls d i rreren ; il ; j ä,1il"" iloläj;äl,.,"' 
wh e re

wouldn'r work. At rhe same dme, if we b".o_;;;;ir"nyAmericanized, we will lose ,fr" oiigirrul rasre of ,fr. ti"aitio.r.How much we should Americanize and how much we shouldstick ro the original tradition i. u u"ry big question. I am astubborn person. That is _y p".ro.rul way. I don,t know theWesrern cukure very well, Uuiiu_ *illils to speak English. I
;Tr','it:T;"^:31" 

hanfs' 
Td I:T wiuin"g r ä.,"-",hing

reer,at,"u,,TL'i,äo,ii?T;1,:Xl*?:h:T::***::t
generadon as well, it is very important to have a deep respectfor the original tradition. \ihJ;. rmporr the seed of an

;fl-i,'#:#T{il"l' 
that seed is verv small' But when it is

(demonstrariti lti';ty' the eggplant becomeslarge, like this
ground""r,^i,ll?i;lJ,i_.,ffi i:ääilT:,"";*;*;
the dharma will takä .ur" of"irrä This is the way I feel.

BROTHER DAVID: In.your.experience, whar are some of rhedifficulties that Americ"".r"a""ir, in comparison withJapanese studenß, 
".,.ou.rr".ln i.., pru.ti..l

EIDO ROSHI; In the
Atreasr,o;;,1,",är3j.#:ö:J'^,l."ä::,Jil#.A::,l::ä
to sitting on a couch o, u .näi.. n,.,t ,ittirrg on a chair andsitting on a medihti"" .urt ion u..
thi n gl. r n th i s case, e ven th o u sh,, ;:: ;,'rä:J ill?..,':::Tähad to be brought in as ir *";,;;;
wi th o u t Am e ricanizi n g. B u t r; _;; ;.Tü: :?ä:l-ril,l,beau tifully, comfortabiy 

"" ;;;'i;on cushions. Anotherdifficulty has heen chanting. f f t.. .fr"rrt the original ChineseorJapanese, of course tfr. Jt.ra..rl urt _. *h;;;;y;;;gmeans. But when we chanr, whether i, .rr"r.", ä;;iäl* 
"

secondary matter, because it is myJcal sound. rrr. .t 
"",ilS ,bthe meaning, though no, irr.ff..'i*l *.uni.,g. That is difficulttor most people, because rfr"y *u* a know the meaning.
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REGGIE RAY: Brother Davicl' where is the dimension of iunovation

and growth in the Benedictine tradition' and where has it been

important "'i"inr"try 
retain the traditional forms?

BROTHER DAVID: The Benedictine tradition is now 
1-U13'l::tt 

ttd

It was t'igi"";;';;"i"a "t 
a reform of the monasticism that

had by ,t't" Utio-e decadent' ln the history of the

Benedictine ;t;;t;t there have been repeated alternations

between ptti"ä' tiaecline ancl renewal' Each reform has

always Ut"" thu'utterized by a return to the Rule of Saint

Benedict' fn"i i' the only element which ties all the different

branches tiu"""ätttines together' The Rule itself clearly states

that all "tt;;;;; 
should b"e shown this book in a ceremonial

way befbre;;;;;t admitted' and they should be told: "Behold

the law under which you want-to live; if you can observe it'

enter; it'not' freely depart"' Three. times the en:t:t:::t" is read

to th. ta'''dä"i"' j"a thttt ti-t' the ceremony is repeated'

Therefore il""ü "ttt 
say that in the future anything is

possible "' 
il"äät tt i"oÄputiule with the Rule of Saint

Benedict' A"yini"g that clearly departs frol the'Rule 
could be

a good d"""l;;;;;t' but.it 
lvoulcl 

not be within the

Benedictine'ädi'iott' strictly speaking'

FATHER HOPKO: For us this whole question presents a terrible

problem,;;;t *t consider int ottnädox Church to be

primarily u J"ttt' of tradition' We also say' however' that the

tradition is not contained in any one book or set of books' lt is

contained in the spiritual life' Ä'-'d u'my teachers always said'

the Christä""ti"ä':"st as life itself' must be constantly

.ttu''tgitg i;-;;;t to'it-ui" the same' But how we come to

tno* *t,ut th. ",,..,.. 
is, what we live and fight for, is the very

meaning of prayer' meditation' reading' andlverything we do

in the sPiritual life'
We claim that every member of the church-not just the

bishops, not just the Prie^sts' and not just the religious' but

,r'rryo"'i\'i"'por"iüI" f11 the church' If anyone sees

something that they consider not to be in the spirit of the

,.uaitio'1,ts'it;';;ti '"i "' 
tnt" it has to be fought out' The

,i
ff
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whole history of our church is a history of fighting out
controversy. It has gone from controversy to controversy. That
is a sign of its life. The church is always ir, .orrt.ou..ry,
struggling to clarify and struggling to bear wirness. It'is not a
struggle based on what l want or 1don,t want. We don,t change
somethingjusr to change it. we live within rhe forms we have
received. But then, when it is necessary to defend the faith, or
the truth, we must be like a lion. So we say: in defense of the
faith, a lion; in defense of the self, a lamb. When the time
comes, the battle can be bloody_spiritually bloody as well as
literally bloody. As one example, Maximus the Confessor
fought over the controversy of *ho;.rrrs Christ is. He fought
for the truth thatJesus Christ, as incarnate God, has real
humanity: he has human freedom, human parsionr, arrd
human emotions. His adversaries claimed that Christ was
without true human freedom, energy, and will. They threw
Maximus in prison, cut off his tongue so he couldn,t speak, and
cut off his hands so he couldn't *rit.. He languished äere with
a certain Martin of Rome until they both died. Twenty years
later a consensus of the faith decreed that Maximus *as ,iglrt,
and so now he is cailed Saint Maximus the confessor. on the
other hand, both Honorius, the pope of Rome, and Sergius,
the patriarch of Constantinople, were posthumously 

(

anathematized for having borne witness to a farse teaching that
was not in accord with the experience of Christ. And so, life
goes on. The importanr poinr is that we each bear responsibility
for the tradition. Maximus didn't say, "I'll reave with Martin
and start my own church." He said, ,,I will bear witness to the
truth even if you kill me.,'

LODRÖ DoRJE: I suppose tradition is primarily a question of how the
essence of the teachings could be most successfuily contained.
In general, I think the degree of flexibility a spiriiual
community can manifest while still remainirrgi.rl. to the
essence of the tradition depends on the style of the teacher or
spiritual director. It might be inreresting io ruy a rittle about the
continuity of tradition in the case of Vajradhaiu, which is the
Buddhist sangha under the direction of the Venerable
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present in the group mind. As practitioners develop a growing
sense of meditative awareness, the meaning of the form canthen be more easily transmitted to newcomers. In this way,
because the community has an experiential understunairrg of
wha-t it is doing, new community members soon begin to get afeeling for what it is about. Our style is becoming more and
more traditional, and the containment is becomiirg increasingly
articulated. Interestingly, rhe conrainer that has bäen "r;;-iö,is not so much in the tradition of monasticism, as it was
primarily in Tibet, but in the tradition of the Buddhist
understanding of enlightened society. In other words, we arelearning how we could exhibit ,ronaigr.ssion and compassion
in our Western domestic and social äini.orr_.rrts, while alsoincorporating formal spiritual practice into our lives.

EIDO ROSHI: I can see we have examples here of two different waysof moving between the formality and the essence. The essenceof the buddha-dharma already pervades everywhere, .u..,prior to heaven and earth. Whai we need to transmit
geographically, from East to west, are the Buddhist scriptures,
as well as a certain formality. Through the transmirrion offormality, people are then abre to rearize the essence of the
Buddha. I was quite interested, Lodrö, that you ,"id t;,community is getting more and more rradirional. whln I
visited Boulder five years ago, I was shocked by the,f"pii""*
of the Vajradhatu students' sirting posture. When f ,pot.
about this with Trungpa Rinpochlie said to me, ,,yä, i.,
people are so srrict. you start with such stricr rormattf at thebeginning. Bur we, on the orher hand, start by tuti.,g-ir.ury,
and then gradually, gradually we inrroduc. th. t.udi"tiorr.,,
Now, five years later, I realize that this was true. L..-u g..",
change. So this is one way. It is how the transmission of 

o

Tibetan Buddhism is taking place. you began in a casual
American way, and graauaity more and märe tradition wasintroduced. Another way is what I am doing. I started with astubbornJapanese tradition, and now gradually I am
Americanizing.

f
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l LiturgY as ContinuitY

Judith Lief
Thomas HoPko
David Steindl-Rast O'S'B

JUDY LIEF: In Vajrayana Buddhism' every initiation into a new ritual

or meditation practice is accompanied by the oral transmission

of an accompi[r'ta [eacher' The teacher communicates the

essence of tf'" io'-' and that human connection transforms

fhe text, g.,""t, or activity into a sacred emPowerment' So'

personal """'-L'io" 
i' witat gives life to the traditional forms'

In fact, the continuity of that personal transmission from

teacher to ai"ipft it tft" t"y f*tot in determining whether a

lineage of tt"t-ii"g' is unbioken and therefore continues to be

vital. I u* ,"äJ"l"irrg *t.tn.t other traditions also place such

importance on the role of oral transmission'

There IS certainlY a similar element ln the Eastern
FATHER HoPKO:
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Orthodox Church we exPerrence a
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the transfiguration of christ. Thar creates a kind of continuity
within which personal prayer takes place. When new liturgical
elements are introduced into the church, they have to be in
harmony with this context. So for us this is one means of
ensuring a continuity of transmission.

BROTHER DAVID: I wourd add that in the Benedictine tradition, rhe
atmosphere of the monastery, which includes the way time and
space are arranged, plays an important role in the initiation
and transmission process. In general, participation in the
armosphere of the liturgy is the vehicli uy t"ni.rt the catholic
tradition is transmitted and contained. In facr, the liturgy is the
teacher. The catechism is just a minor intellectual 

"pp"id"g".One must admit, however, that nowadays this i, oftär, not
understood.

JUDY LIEF: Farher Hopko, in your tradition do you have certain formal
occasions, as we do in Vajrayana Buddhism, where the teacher or
spiritual masrer elucidares on the meaning of the liturgy and
helps you to tune into the important aspects of it, or pe-rhaps
confirms what you have experienced in relation to iti

FATHER HoPKo: yes, but there is a sense in which when you exprain
the liturgy, it is not the liturgy anymore. To explain ifr. nt,rrgy
is like trying to explain a poem: if the meaning the poem is
carrying could be completely explained, the päem wouldn,t
have been written in the first place. The writien lirurgy, like a
genuine poem, is a term of reference; the real 

"*p.riär.. i,
beyond words. So I would say that the words and the rituals
aren't necessarily our teachers. They are the means of access to
the teacher. The teacher is the rived experience. In that sense,
the liturgy is ultimately silent.

It is interesting that, in the earliest days of rhe church, a
person didn't learn the Lord's prayer until relatively late in the
process of his or her preparation for baptism and holy
communion. For almost the first five hundred years of tfr.
Orthodox Church, a non-baptized person never saw the
eucharist and never heard the Lord's prayer, because only the
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One Voice

Thomas Keatir-rg O'C'S'O

initiate who had been sacramentally enlightened could call on

the rnost high, all-hofy' t"lt""aitioned'.boundless God as "our

Father" and enter l''"i'to--"nion with him in the holy

eucharist. This was uf'o itttt of such teachings as the Holy

Trinity and those concerning the Virgin Mary' Such

" mvsteries"-rot*uilf luii"i'n" "doimu'"-were not discussed

o;'1";;;;*, ""a 
tnJ"l"" "u"i"g 

ä" 
^t1" 

*"t' I think the

il:;i;i;;ttlutio'' into the mysteries is.one of the important

things we can ut "-ä"J "f 
üy Buddhism' because to a large

extent this has b"t" i;;;i; christianity' You just can't tell

someone everything all at once' Intellectually he can't

understand it, and tpttft""liy he can't bear it' because he hasn't

;;t';;il" illumina'tive expetience that allows him to see'

As we study and open ourselves to the wisdom of the world religions'

we become *ott u"ättnore amazed to see a certain commonality and

unity in the area of human values' I personally feel that this commonality

has not been adequu*''y g'u'p"d' u"d that if it could be' this would make

an exrraordi,,,ury aif:i"'r.""."'i" the world todav. In the political arena'

problems are still U"r"S ';"f""d. 
on the level oi raw power' and there is

no possibility of o"""ä*i'lg*t'iot"ttt".at that level' In fact' at this point'

the political Process t'"' U'""gt't the human family to its maximum risk

ootential. rn" 'pi'it''tJiai-"'i'io"' 
which i' p""ttt tltu:l of the world

religions, i, p'"ti"tiiun"i-i' "t"atd 
so badiy today' But historically the

world religions have tended to opPose 'ntä"tu"t 
to each other' with

each being.*tl"'iuiltä""J tf"i-i"g tobe the path to the Ultimate Mys-

tery. out or u "uiutläyi'y' 
p*pr" ü*t Ä"frit for their respective reli

gions to the point "; 
dl;;ä: Lttt tr''o"gt' spiiitual confrontation' we are

discovering a deep t"*-""^ftty that is *L'" p'ofound than the diver-

gences *.älro encounter in genuine dialogue'

My hope i, 't'"'ir 
*" lotl-ld uttitt'lut" tf," points of agreement among


